isaiah 13
13:1 The burden concerning Babylon which Isaiah the son of Amoz saw. {m.s.n.const. aF'm; from the verb to lift up; a burden, a prophetic speech of a threatening character--proper noun lb,B' Babhel=Babylon--relative particle rv,a] who, which--Qal pf. 3ms hz"x' to see, perceive;, usually in a revelatory or prophetic sense--Why"[.v;y> yesha’yahu--m.s.n.const. !Be son of--#Ama' ‘amots; proper name Amoz}
13:2 Lift up a standard on the bare mountain, Raise your voice to them, Wave the hand and let them enter the doors of the nobles.  {Qal imperv.m.p. af'n" to lift or raise up--m.s.n snE 21X, a signal pole, banner, ensign--prep. l[; on, upon, over--rh; mountain--Niphal part.m.s. hp'v' 2X, lit., swept smooth, bare, wind-swept--Hiphil imperv.m.p. ~Wr to raise up, to make high--lAq noise, sound, voice--pref. l. + 3m.p.suff. to them--Hiphil imper. m.p. @Wn to shake or wave--f.s.n dy" a hand, the hand--conj. w> and--Qal impf. 3m.p. aAB to go in, to enter; jussive, let them enter-- m.p.n.const. xt;P, opening, entrance, doorway--m.p.adj. bydIn" to be willing to do something, to be noble}
Exposition vs. 1-2

1. As indicated in the matter of how an exegete is to interpret prophecy, one must continue to adhere to the literal, grammatical, historical hermeneutic if he is to consistently interpret the Bible properly.

2. The literal system of interpretation is not a slavish one that fails to recognize matters such as literary genre, types, symbols, figures of speech, or other literary devices.

3. Nevertheless, when one interprets prophetic sections, he must be aware that symbols and code names are frequently applied to entities that did not actually exist at the time of writing.

4. Additionally, the author could only write in terms with which he was familiar; the prophets could not describe modern nations, events, technology, or other factors in the same language that one would use today.

5. Normally, any interpretation must be tied very closely to the contextual flow of the narrative; however, the reality is that a number of prophetic writings are not connected with a narrative flow and may need to be interpreted as a single unit.

6. However, that interpretation cannot conflict with the understanding of the Bible as a whole and must be harmonized with the other aspects of one’s theological grid.
7. In the case of the prophecy regarding Babylon, the passage is not to be interpreted in its immediate context for a couple of very important reasons.

a. The first is that this section of Isaiah is divided into various prophecies which are individual and often introduced by the Hebrew term aF'm; (massa’--burden, oracle, prophetic speech).  
Isa. 13:1, 15:1, 17:1
b. In that regard, these prophecies must be interpreted individually and are not subject to the normal contextual rules for interpreting general narrative sections of the Bible.
c. Secondly, while the immediate passage does not define the context, the context has been established by the content of Revelation 18.  

d. While Isaiah 13 is not specifically cited in Revelation 18, there are numerous significant parallels with other references to Babylon that are recorded in Revelation.
e. Since the information in Revelation 18 relates to events in Daniel's 70th week, one would expect some indication that the prophecies in Isaiah, Jeremiah, and other places are to be interpreted in terms of the end times.  Isa. 13;6,9; Jer. 50:4,20; Obad. 1:15
8. The book of Isaiah has traditionally been attributed to Isaiah, the son of Amoz, but the last two hundred years has seen a shift in thought with regard to the matter of authorship.

a. Along with what is known as the JEDP theory of the origins of the Pentateuch, the belief that there were multiple authors of the book of Isaiah is one of the most generally accepted positions among higher critics.

b. Despite this broad agreement on literary grounds, it must still be stated at there is no concrete evidence that any part of the book ever existed without the other parts.
c. Without providing a mountain of technical information, it is not unreasonable to conclude that the book should be considered the work of one author and treated as a unity.
9. What is clear is that the book is readily divided into three distinct parts, the first of which includes the first 39 chapters.
10. The first division is subdivided into three parts; the first deals with the Word of God as it relates to Judah (Isa. 1-12), the second deals with God’s word to the nations (Isa. 13-27), and the remaining 12 chapters return to the subject of Judah.  Isa. 28-39
11. The prophecy against Babylon actually extends from Isaiah 13:1 through Isaiah 14:23 and may be divided as follows:
a. The oracle against Babylon.  Isa. 13:1-22

b. The restoration of Jacob and the taunt song over the king of Babylon.  Isa. 14:1-21

c. The final declaration of complete destruction.  Isa. 14:21-23
12. The term Babylon lb,B' (babhel) means confusion; it is used as the Biblical designation for two historic kingdoms and as a code name for two prophetic entities.
a. Babel was the site of the city and the tower of Genesis 10 and was the beginning of the ancient kingdom of Nimrod; however, a prophecy about the destruction of that kingdom comes far too late.

b. Babylon is also used to refer to historic Babylon, the kingdom of Nabopolassar which reached the zenith of its power under Nebuchadnezzar.

c. As demonstrated in Revelation 17, the term is applied to the mother/son cult, the final form of which is the Roman Catholic Church.

d. It is used in this chapter to refer to the final political/economic form of Babylon, which the combined Old Testament and New Testament texts will demonstrate conclusively to be none other than the United States of America.

13. The term translated by the New American Standard version as oracle is the Hebrew noun aF'm; (massa’), which is derived from the verb af'n" (nasa’--to lift or raise up).
14. This has led to two distinct views as to what the term means and how it is to be understood in various contexts.
a. The first understands the term to relate to what is lifted up (i.e. the voice) and is then to be understood as lifting up the voice (Prov. 30:1, 31:1); the word can then be translated as a word, statement, or utterance.
b. The second view understands the term to mean that which is lifted up or that which is borne as a burden (Ex. 23:5; Deut. 1:12); the word can then be translated as a heavy burden.
15. Either understanding would fit the context, and one might combine the definitions to mean a word or revelation concerning Babylon which is burdensome to the one communicating it and to those receiving it.
16. When the term aF'm; (massa’--oracle, burden) is used in the construct state, it is followed by the object of the nation or entity to whom the message pertains.
17. The full name of the author is Isaiah, son of Amoz, which alerts the reader to the fact that this superscription begins a group of teachings that possibly existed as a separate unit at one time.
18. Although other chapters within the series (Isa. 13-23) do not mention Isaiah as the author, the superscription at the head of a section implies a similar source for the material that follows.
19. The verb Isaiah uses to describe the information he received is hz"x' (chazah--to look or see), which has a wide range of meanings that begin with the matter of physical sight and move to the matter of spiritual insight that comes through supernatural visions of various kinds.
20. In fact, the cognate noun !Azx' (chazon--vision) is used in conjunction with the verb at the beginning of this book; the two terms are used largely in a technical way to refer to the revelation God provided to the prophets.  IChron. 17:15; Isa. 1:1; Lam. 2:9
21. Verse 2 begins with the words of an unidentified speaker who is summoning an unidentified group to assemble against another unidentified group; the secrecy is designed to intensify the anxiety about what is to follow.
22. While the speaker is not identified initially, it becomes clear that the speaker must be the Lord of the armies, who is summoning the Medes against Babylon.  Isa. 13:3,4,17
23. Some interpreters see a number of speakers in this chapter; Watts believes that there are three different speakers in this chapter in addition to YHWH.

24. However, there is no need to supply a number of speakers, since much of this chapter can be attributed to the Lord and the other parts are likely Isaiah’s commentary based on the revelation he received.
25. The summons is abrupt and pressing; it is comprised of three imperatives that are all designed to mobilize the army and to prepare for attack.
a. The first summons involves raising a banner or standard on a mountain that has been cleared of trees and vegetation so as to make the top of it completely visible.
b. In the Old Testament, the Hebrew term snE (nes--standard) generally refers to a rallying point or standard which drew people together for some common action or for the communication of important information. 

c. This usually happened on a high or conspicuous place within the camp or community; a signal pole, sometimes with an ensign attached, would be raised as a point of focus.
d. The second involves a verbal command to assemble, a call to join the Medes in the planned attack. 
e. The third involves a signal with the hand; however, the language used at the end of verse 2 is admittedly vague and may be understood in at least two ways.

1.) The first is the most literal and would be translated as the doors of the nobles; many interpreters understand this as a reference to entering the gates of Babylon at the time the city is conquered.
2.) The second way in which the phrase may be understood is to take the final term bydIn" (nadhiybh--willing, volunteer, noble) in its most basic sense of one who is willing, one who volunteers.

3.) In that case, the phrase would mean that the Lord is summoning those who are willing to come to the city gates to enroll for service.

26. While some have taken the last portion of verse 2 to refer to entering the gates of Babylon, the immediate context indicates that this is all just related to the signals that are designed to mobilize the attack force.
27. As Smith has noted, “If this text is describing the military summons for men to fight, it is too early to mention specific military tactics like entering the gates to conquer the city”.

28. Among those who do interpret this portion to refer to entering the gates of Babylon, the consensus is that this final command is designed to demonstrate the ease with which Babylon will be destroyed.
29. While it is true that Babylon will be taken quickly and easily, that is not what this particular verse is teaching.

13:3 I have commanded My consecrated ones, indeed, I have summoned My mighty warriors, My proudly exulting ones, To execute My anger.  {pronoun 1s ynIa] I, emphatic, I Myself--Piel pf. 1s hw"c' to issue an order or command--pref. l. introduces direct object + Pual part.m.pl.const. vd;q' to be set apart, sanctified, consecrated, dedicated--conjunction ~G: also, indeed even--Qal pf. 1s ar'q' to call, to summon--pref. l. marks direct object--m.pl.adj.const. + 1ms. suff. rABGI mighty man, valiant warrior--pref. l. to or for the purpose of--m.s.n.const. @a; lit., nose, by metonymy=anger--m.pl.adj. const. zyLi[; 7X, to be jubilant, exultant--f.s.n.const. + 1s suff. hw"a]G: 19X, eminence, exaltation; although God is the source of their victory, they rejoice as if they had accomplished it.}
13:4 A sound of a tumult on the mountains, Like that of many people! A sound of the uproar of kingdoms of (Gentile) nations gathered together! The LORD of hosts is mustering the army for battle.  {m.s.n.const. lAq sound, voice--m.s.n. !Amh' an abundance of people with emphasis  on unrest, turbulence or noise--pref. B + d.a. + m.pl.n. rh; on the mountains--f.s.n. tWmD> 25X, to be like something else, to resemble--m.s.n. ~[; people--m.s.adj. br; many, much--m.s.n.const. lAq sound or voice--m.s.n. const. !Aav' 18X, roar, uproar, sound coming from a group mustering for battle--f.pl.n.const. hk'l'm.m; the domain of a king, dominion, kingdom--m.pl.n. yAG peoples, Gentiles--Niphal part.m.pl. @s;a' being gathered or being assembled--proper noun hwhy YHWH, the Lord--c.pl.n. ab'c' hosts. Armies--Piel part.m.s. dq;P' to exercise oversight over a subordinate, either in the form of inspecting or of taking action; it is used of numbering or mustering an army--c.s.n.const. ab'c' armies of, armies for--f.s.n. hm'x'l.mi a battle or warfare.
Exposition vs. 3-4
1. The content of verse 3 makes it explicit that the Lord Himself is speaking; the verse begins with the emphatic use of the pronoun ynIa] (‘aniy--I), which is coupled with the Piel perfect of the verb hw"c' (tsawah--command).
2. That verb is used generally to denote commands from a superior to an inferior; the one issuing the command had a right to expect the obedience of those he commanded.
3. The emphatic construction is designed to indicate that God is the agent who has planned and instigated this attack on Babylon; this army is called and assembled by God Himself in order to accomplish His purpose.  Jer. 51:11
4. In that regard, this army is described by the Hebrew participle from the verb vd;q' (qadhash--set apart, consecrated or sanctified).
5. However, one should not understand this term in a moral sense; those being summoned and assembled are only sanctified in the sense that God has set them apart for the specific purpose of destroying Babylon.
6. While some suggest that the consecration may refer to certain purification rites carried out by soldiers prior to battle (ISam. 21:5-6), the reference here is to be applied to those who are set apart for God's use.
7. God’s eternal plan is one in which He is free to use individuals, groups, and even nations to accomplish His eternal will; however, this is not something that God does apart from the volition of those involved.
8. When God uses individuals, groups, or nations to accomplish his purposes, He does not require that those He uses be believers or be oriented to His plan.
9. Rather, their volitional pattern is one that willingly cooperates with God’s purposes; in other words, they are desirous of doing what God wants them to do in order to advance His plan (although they may be unaware of His purposes).
10. In this particular prophecy, as in some others, the emphasis is not on the volitional choices of those involved; it is on the fact that God is working out His purposes through these human agents.
11. The second statement in verse 3 is that God Himself has called (which has the idea of being summoned) the mighty warriors that He intends to use to destroy Babylon.
12. Although it is not translated in some versions, the emphatic use of the conjunction ~G: (gam--also, indeed, even) serves to underscore and affirm the previous statement.

13. The purpose for which God has summoned this mighty army is found in the construction that immediately follows; the prefixed l (l--to, for) is used to indicate that God’s purpose is for my anger.

14. The New American Standard has pretty well reflected this in its translation that is recorded at the end of verse 3 in the purpose clause (to execute My anger).
15. While there is some debate has to how the final two terms of verse 3 should be translated, most recent translators and commentators have taken both terms to be descriptive of the soldiers that YHWH has called and commanded.

16. The first term is the adjective zyLi[; (’alliyz--jubilant), which is used to describe the emotion of great joy that is expressed in singing and shouting.

17. Some have noted that it refers to a form of gloating or boasting which characterizes the army that is completely certain of its coming victory.
18. The second term is the feminine noun hw"a]G: (ga’awah--pride, majesty), which is used in both a positive and a negative sense in the Old Testament.
a. The positive sense deals with the matter of excellence, majesty, or glory and is used in several places to emphasize the majesty of God.  Ex. 15:7; Isa. 2:10,19,21

b. However, the majority of the usages are negative and refer to the disposition and type of conduct that is presumptuous, manifesting itself in pride and arrogance.  Ps. 10:2, 31:18
19. Some take the second term to refer to God’s glory or majesty, which serves as the basis for the exultation or rejoicing of the fierce warriors.

20. However, if the two terms are to be understood as those who exult over My glory, that would suggest that the army understands God’s plans and purposes and delights in doing His will.
21. That is reading far too much into the nature of the situation (this is a socialist, atheistic regime), and it seems better to apply the second term to the mighty armies as well; this is reflected in the New American Standard translation as My arrogant, exulting ones.
22. The next two verses record the response to God’s summons by describing the loud noise of many people coming together to execute God’s purpose.
23. In a series of elliptical phrases, which do not contain a verb or even a participle, these verses convey the sense of swiftly gathering gloom and doom; the first noun lAq (qol--sound) almost has the force of an interjection (a sound!).
24. The noise described, as the attack force assembles, is one that is characterized by a large number of people; the noun !Amh' (hamon) is normally translated as multitude or host, but it has an emphasis on unrest, turbulence, or noise made by many people.
25. The next statement also begins with the noun lAq (qol--sound, noise, voice); this noise is defined by the term !Aav' (sha’on), which relates to the noise caused by a great crowd of people.

26. It involves the loud rumbling, crashing, or tumult of a huge crowd and is often used of the noise of the crashing and clashing of an army, either in preparation for battle or when it is in attack mode.  Hosea 10:14; Amos 2:2
27. While the emphasis here is on the frightening sounds of an army mustering for a planned attack, the next phrase nations gathered together uses a Niphal participle of the verb @s;a' (‘asaph--to bring in, to gather or collect); this form emphasizes the agent (God) who is assembling His attack force.
28. The use of the plural noun yAG (goy--people, nation) indicates that those in view are not part of Israel; those being assembled are all Gentile peoples and nations.

29. The final portion of verse 4 makes it explicit that the Lord of hosts (lit., YHWH of the armies) is the agent who is preparing and instigating the attack on Babylon.
30. This title certainly affirms that Yahweh is the true head of Israel's armies; however, more than Israel's armies are in view in this title, as observed by David's statement.  ISam. 17:45

31. The title emphasizes the second person of the Godhead as the creator and universal ruler over every type of force, including the heavenly hosts (sun, moon, stars, planets; Deut. 4:19), earthly armies (Isa. 13:4), and the heavenly angelic hosts.  IKings 22:19
32. The name certainly emphasizes His attributes of sovereignty (He rules over all hosts) and omnipotence (He controls the hosts He commands).

33. The final verb dq;P' (paqadh--mustering) has proven difficult for translators, and its root meaning is still debated; this has led translators to suggest that it can have several meanings.
34. The Theological Dictionary of the Old Testament suggests that the basic meaning might well be to attend to something or to examine something closely, whereby the judgment or decision issuing from such examination is included in the examination.

35. The Piel participle of the verb dq;P' (paqadh--mustering) then has the idea of overseeing something or attending to something; it came to be used in specialized senses like numbering troops in order to ascertain available manpower and then organizing those troops for battle.  Num. 1:2-3; IISam. 18:1-2
36. The final phrase in verse 4 contains a play on words, with the Lord of the armies mustering an army; the construct form is one in which the noun the follows denotes the purpose -- this army is being mustered strictly for the purpose of warfare.
13:5 They are coming from a far country, From the farthest horizons, The LORD and His instruments of indignation, To destroy the whole land.  {Qal part.m.p. aAB coming--pref. m + f.s.n.const. #r,a, from a land--m.s.n. qx'r>m, 18X, that which is far off, remote, distant--pref. m+ m.s.n.const. hc,q' the end, the extreme part of a land--d.a + m.pl.n. ~yIm;v' the end of the heavens, the most remote regions --prop.name hwhy--waw + m.pl.n.const. yliK. a vessel, utensil, implement, or instrument--m.s.n.const. + 3 m.s.suff. ~[;z: 22X, anger, indignation--pref. l + Piel inf.const. lb;x' 27X, to ruin, to destroy; infinitive of purpose--m.s.n.const. lKo all of--d.a. + f.s.n. #r,a, the land, i.e. Babylon}
13:6 Wail, for the day of the LORD is near! It will come as destruction from the Almighty.  {Hiphil imper.m.p. ll;y' wail, lament over the coming destruction--conjunction yKi causal, because--m.s.adj. bArq' to be close by, near--m.s.n.const. ~Ay day of--prop.name hwhy subjective, the Lord will intervene in human history in a maximum way--pref. K like, as, used in comparisons; used to define the nature of that day--m.s.n. dvo 29X, violence, destruction, havoc--pref. m from, denotes source--prop.name. yD;v; derivation uncertain; more in exposition--Qal impf. 3m.s. aAB it will come}
Exposition vs. 5-6
1. Isaiah continues the tension in this passage, which has still not identified those the Lord summons for the purpose of destroying Babylon.
2. However, he now provides the first clue as to the origin of the army being assembled, which is clearly not near the target of Babylon.
3. Isaiah continues using participles to describe the initial assembly of the military force, and its approach, in a vivid way that is designed to place the reader in the moment.
4. Although the subjects of the participle are not initially identified, they are clearly identified later in verse 5 as being the Lord and His instruments of indignation.
5. The phrase that is translated as a far country in the New American Standard version refers to a nation that is geographically distant from the target of Babylon.

6. In fact, the next phrase from the farthest horizons is more literally translated as from the end of the sky/heavens.

7. Based on this, some interpreters have concluded that the army being assembled is also comprised of heavenly beings; however, that is another example of wooden-headed literalism.

8. The phrase is used to modify and intensify the previous phrase; both refer to the remote nature of Babylon’s enemy and the great distance that lies between the kingdoms.
9. Some have wondered how it could be said that YHWH comes from this distant land; however, the language is such that the Lord is viewed as the instigator and leader of this attack.

10. This is another example of language of accommodation, which localizes the omnipresent God who is assembling this force and will “lead it into battle”.

11. The next phrase His instruments of indignation should not be understood in terms of the people who have assembled in YHWH’s army, but rather in terms of the weapons He intends to use in this warfare.  Jer. 50:25
12. While Isaiah does not identify exactly what weapons are in view here, the other passages dealing with prophetic Babylon make it clear that the primary weapons are bows and arrows.  Isa. 13:18; Jer. 50:9,14
13. These instruments of warfare are the means by which God expresses His intense anger toward Babylon; the noun ~[;z: (za’am) is used to denote the state of being indignant or the activity that is an expression of indignation.

14. The concept of anger or indignation comes from God’s attribute of absolute righteousness, which is opposed to every form of sin and evil which will ultimately be judged in righteousness.  Ps. 9:8; 
Isa. 11:4; Acts 17:31; Rev. 19:11
15. His purpose is expressed by means of the infinitive construct of the verb lb;x' (chabhal) and the prefixed l (lamedh); the verb lb;x' (chabhal) means to ruin or destroy.
16. The object of this destruction is #r<a")h'-lK' (kal-ha’arets--all the land), which some have taken in a universal sense to refer to the entire earth.
17. While it is true that what follows suggests that the judgment will have a universal application 
(Isa. 13:9-13), this phrase should be understood here as referring only to the land of Babylon.

18. However, it should be understood in the broadest sense to mean that the entire land/nation in view will by destroyed as God expresses His indignation against it.

19. Verse 6 begins with a command to wail or howl, the subjects of which command are not explicitly identified; in this context, it refers first to the inhabitants of Babylon and is a command that is issued to anyone who is about to experience the wrath of God.  Isa. 23:1,6,14
20. The loud cry of lamentation is designed to verbally express the mental fear, terror, sorrow, and loss that those whom God intends to destroy will experience; what is about to take place is so unimaginably horrible that shrieking in agony is the only realistic response.
21. The conjunction yKi (kiy--that, when, because) is to be understood in a casual sense and denotes the cause or reason why the command to express such intense grief and lamentation is issued.
22. The phrase the day of the Lord (Heb. day of YHWH) is used 15 times in the Old Testament, and most occurrences deal with the day of the Lord in terms of judgment and destruction.
23. In fact, the prefixed preposition K is used here to introduce the next phrase, which more closely defines what Isaiah has in view in the phrase the day of the Lord.
24. The emphasis is on the fact that God will wreak havoc upon Babylon first and He will then expand the scope of His judgments to include the entire planet.
a. A careful consideration of all the pertinent passages that relate to the destruction of prophetic Babylon and the day of the Lord indicates that this judgment essentially forms the prologue to the greater judgments in the day of the Lord.
b. The destruction of Babylon will eventuate in the cosmic conditions that will come to pass before the day of the Lord technically commences.  Joel 2:30-31; Rev. 6:12-13

c. The judgment and destruction of Babylon sets the stage for the worldwide judgments that occur in the second half of Daniel's 70th week which culminate in the destruction of the entire world system.  Rev. 16

d. The shift from the subject of the destruction from Babylon to the entire planet is appropriate; many of those in Babylon believe that it is the center of the world in many ways.
e. Babylon will be the center of the whole world in financial, political, and likely other ways; in some ways, it will become evident that as goes Babylon, so goes the world.
25. The chronological note here indicates that the judgment on Babylon is not part of the destruction that comes during the day of the Lord, but that it occurs just as the day of the Lord is approaching.

26. Since the day of the Lord officially commences at the midpoint of Daniel's 70th week, the destruction of Babylon must be placed just prior to that, with the first month of the third year being a logical time for this judgment.

a. This is partially based on the fact that Jeremiah records the fact that there are two years during which people will be warned about the impending disaster.  Jer. 51:46

b. The implication is that there will be no more warnings after those two years, which suggests that the destruction comes in the third year; however, it must come prior to the commencement of the day of the Lord.

c. This might very well coincide with the release of the demons from Tartarus, which results in mankind enduring torment for a period of five months.  Rev. 9:1-5,10

d. These events occur just before the day of the Lord proper and provide the Antichrist with the opportunity to claim victory over the demons (he claims to be God) and to offer stability to a world that is reeling from economic catastrophe.

27. The adjective bArq' (qarobh--near) is normally used to denote physical, spatial proximity 
(Gen. 45:10); however, it can also denote temporal proximity (near in time, approaching; Jer. 48:16) and is also used of relationships that are close in nature.  Ruth 2:20, 3:12
28. This statement about the proximity of the day of the Lord raises the question as to whether or not the prophets were transported through space and time during the course of their revelatory visions.
29. If they were not transported (at least mentally) into the future, the prophets often seemed to be aware (or were made aware) of the general time in history to which the revelation applied.  
30. The final part of verse 6 contains a bit of wordplay in the Hebrew that is not discernable in the English; the noun dvo (shodh--violence, havoc, destruction) is followed by the proper noun yD;v; (Shadday), which is one of the most ancient titles of God.  Gen. 17:1; Job 5:17, 6:4
31. The term is used in the Genesis narrative and is used by every speaker in the book of Job

32. There is still considerable debate as to the derivation of this noun, and while a number of specific roots have been suggested, not one has universal support.

a. One view suggests that this term comes from an Arabic root meaning barrier or barrage.
b. Another suggestion is that it comes from an Akkadian root that means mountain, which leads to the view that God is associated with the highest places.
c. A third view derives this word from the Hebrew verb dd;v' (shadhadh--to ruin or destroy), which makes good sense in this context.
d. The fourth suggestion is that it is derived from the Hebrew term dvo (shodh--breast, bosom), which has been interpreted in terms of strength; this is reflected in the Septuagint, which frequently translates yD:v; (shadday) by the Greek noun pantokra,twr (pantokrator—all-powerful, almighty).
e. The fifth suggestion comes from rabbinic sources, whose analysis of this word indicates that it is a compound that is composed of the prefixed relative rv,a] (‘asher--who, which) and the noun yD; (day--what is enough, what is sufficient); this leads to the concept of the All-sufficient one.
33. Given the contexts in which the term is found, the emphasis seems to be on God’s ability to provide (either blessing or judgment), which clearly relates to the matter of His power; thus, the final three views seem to be the most likely meanings of the term.
34. The prefixed K (kaph) which introduces the final statement is not to be understood as introducing a comparison, as it normally does; rather, it is introducing specifically what is in view with the more general phrase the day of the Lord.
Doctrine of the Day of the Lord
13:7 Therefore all hands will fall limp, And every man's heart will melt.  {prep. l[; on, upon--adv. !Ke thus, so; together, means on account of this, for this reason--m.s.n.const. lKo all, each, every--f.dual.n. dy" two hands--Qal impf. 3f.p. hp'r' to loosen, to sink down--waw + m.s.n.const. lKo each, every--m.s.n. const. bb'le heart--m.s.n. vAna/ man, person--Niphal impf. 3m.s. ss;m' 22X, to dissolve, to melt}
13:8 And they will be terrified by pains and waves of panic will certainly take hold of them; They will definitely writhe like a woman in labor, They will look at one another in astonishment, Their faces aflame.  {wc + Niphal pf. 3m.p. lh;B' to disturb, alarm, terrify; note--passive, they will panic--m.s.n. ryci pain, physical pain--waw + m.p.n. lb,xe 8X, the mental aspects associated with pregnancy; the anxiety and uncertainty a woman faces as labor approaches--Qal impf. 3m.p. zx;a' to take hold of something, to grasp or seize; has paragogic nun, which adds the idea of must or certainly--pref. K + d.a. + Qal part.f.p. dl;y" lit., to bring forth; the act of giving birth--Qal impf. 3m.p. lWx to move in circles, to writhe, espec. the writhing associated with labor pains; paragogic nun, certainly, definitely--m.s.n. vyai lit,. a man, each person “they”--prep. la, to, toward--m.s.n.const. + 3 m.s. suffix [;re friend, companion, associate, “one another”--Qal impf. 3m.p. Hm;T'  9X, to be astonished, confounded, dumbfounded--m.p.n.const. hn<P' faces of--m.s.n. bh;l; 12X, the tip of a weapon or the flame of fire; here, flame--m.p.n.const. + 3m.p. suffix hn<P' their faces}
Exposition vs. 7-8
1. These two verses describe the immediate effects on the inhabitants of Babylon once they recognize what is coming upon them.

2. The prepositional phrase !Ke-l[; (‘al ken) is used almost 150 times in the Old Testament and has the force of on this account or for this reason; the reason in view is the arrival of the day of the Lord and the attendant destruction.

3. Verse 7 describes the immediate result of this attack on Babylon, using figures of speech that describe the impotence of those being attacked and the loss of courage the Babylonians will exhibit.
4. The statement that every pair of hands will fall limp is used to communicate the fact that those in Babylon will be disheartened to the point that they will not even attempt to do anything to defend themselves.
5. The slack, limp hands are a sign that there is no fight left; their courage is gone. The statement that follows about the melting heart is designed to reinforce this truth.
6. In the case of nuclear attack, there is nothing that the average citizen would be able to do anyway; even if the will to resist and fight back were there, the means to defend oneself and possibly retaliate are not.
7. Given what is known about the nature of a missile attack, it is evident that life in America would end for most people within 33 minutes from the time the Soviets and their allies launched that attack.

a. That is how long it would take for an enemy’s ballistic missile launched from the other side of the world to strike the United States. 
b. If it carried and detonated a nuclear weapon high over the center of the country, the electromagnetic pulse (EMP) would literally fry the nation's electrical grid and all of the circuitry that powers American homes, businesses, hospitals, phones, cars, planes, traffic lights, ATMs, water supplies, and anything else not hardened against such attacks. 
c. The EMP Commission chairman has testified that, within just one year of such an attack, 70 percent to 90 percent of Americans would be dead from starvation and disease.
8. Given these realities, the emotional and physical reactions of those living in Babylon are quite understandable and not exaggerated in any way.
9. Verse 8 continues the description of the response of the citizens of Babylon by using the verb lh;B' (bahal--terrified); this verb is used to express the emotional response of someone who is confronted with something unexpected, threatening, and/or disastrous.
10. Their mental and physical states are expressed in terms of pains and anguish; some translators connect the first term pains with the previous verb and render it as they will be terrified by pains, which focuses on the physical agonies they will endure.
11. Alternately, one can translate the first verb by itself and connect the next two nouns with the verb zx;a' (‘achaz--seize, take hold) that follows; the New American Standard reflects this choice of translation.

12. The second noun that is translated as anguish in the New American Standard version is the Hebrew term lb,xe (chebhel), which deals more with the mental aspects of childbirth.
13. This includes the knowledge of the coming pain and the inability to do anything to avoid or stop it; those facing childbirth have to deal with mental and emotional anxiety and stress in addition to the physical discomfort.
14. The next statement sums up the previous two statements and describes the inhabitants of Babylon in terms of a woman that is writhing in pain as she strains to give birth.
15. However, one key difference between those suffering this attack and those giving birth is the reality of the future; the woman going through childbirth recognizes that the pain and suffering are temporary and will eventually fade into the joy of bringing new life into the world.
16. The inhabitants of Babylon have no such future hope; they will recognize that their situation is hopeless, and the fear of certain impending death will no doubt strike such terror in them as to leave them numb from shock and unable to function.
17. Add to this any recognition that may be present regarding the fact that this is unavoidable, it has been decreed by God, and the reality that no one can, or will offer to, help.
18. Their emotional response is described by the term astonishment; the Hebrew verb Hm;T' (tamah) means to be dumbfounded, bewildered, or terrified. 
19. The final statement in verse 8 has resulted in several views as to the intention of the author; the Hebrew literally states that faces of flame are their faces.
20. The first interpretive option is to take the words in the normal, literal sense, which indicates that a fiery cataclysm is the result of the attack on Babylon.
21. Some want to take the words in a less literal sense to simply mean that their faces are flushed red (the color of fire); however, there is no agreement as to whether their faces are red from anger, fear, or embarrassment.
22. The suggestion that their faces are red from anger or embarrassment is to be rejected; the literal reality of fire permeates the prophecies respecting the judgment of prophetic Babylon.  Isa. 47:14; 
Jer. 50:32, 51:30,32, 58; Rev. 18:8
23. Once again, the language of these prophecies goes well beyond the destruction of historical Babylon, which was not judged by fire; further, the inhabitants of Babylon were generally unharmed, and the city was taken without a battle or any significant casualties.
13:9 Behold, the day of the LORD is coming, Cruel, with fury and burning anger, To change the land into a desolation; And He will exterminate its sinners from it.  {interjection hNEhi look!, see!--m.s.n. const. ~Ay day of--prop. name hwhy--Qal act.part.m.s. aAB coming--m.s.adj. yrIz"k.a; 8X, cruel, merciless, lacking any compassion--waw + f.s.n. hr'b.[, lit. a crossing over, an overflow of anger or rage--waw + m.s.n.const. !Arx' lit. heat or burning, especially of anger--m.s.n. @a; lit. hot of nose=burning anger--pref. l + Qal infin.const. ~yfi lit. to set, place, or put; used of bringing about a change--d.a. + f.s.n. #r,a, earth or land--pref. l + f.s.n. hM'v; a waste, a desolation, used of the result and the horror that such judgment causes in those that see it--waw + m.p.adj.const. + 3 f.s.suffix aJ'x; one who misses the mark habitually and deserves judgment--Hiphil impf. 3 m.s. dm;v' to destroy utterly, to exterminate--prep. !mi + 3 f.s.suffix, from the land or earth}
13:10 Indeed the stars of heaven and their constellations will not flash forth their light; The sun will be dark when it rises And the moon will not shed its light.  {conj. yKi emphatic use, yes, indeed-- d.a. + m.p.n.const. bk'AK stars--d.a. + m.p.n. ~yIm;v' the heavens; genitive of place, located within the heavens--waw + m.p.n.const. + 3 m.p. suffix lysiK. normally used of a specific star but here for constellations--neg. al{ + Hiphil impf. 3 m.s. ll;h' refers to the giving of light by stars and other celestial objects--c.s.n.const. + 3 m.p. suffix rAa light--d.a. + c.s.n. vm,v, from the sun, source--Qal pf. 3 m.s. %v;x' to become darkened, to fail to give light--pref. B + Qal infin.const. + 3 m.s.suffix ac'y" lit. in the to go out him/it, here used of the sun going out or rising in the morning--waw + c.s.n. x;rey" yareach; moon--neg. al{ no, not-- Hiphil impf. 3 m.s. Hg;n' 6X, to cause to give off light, used of lamps, fire, and the moon--m.s.n.const. + 3 m.s. suffix rAa its light}
Exposition vs. 9-10

1. Verse 9 begins with an interjection that is found frequently in biblical Hebrew; in this case, it is used to draw the reader’s attention to the shift in subject from the destruction of Babylon to the larger subject of the day of the Lord.
2. The verb Isaiah uses to describe the day of the Lord is the Hebrew verb aAB (bo’--come, come in); although the form can be that of a Qal perfect or a Qal participle, the participle should be read here.
3. The participle is used to denote ongoing action; when one considers the reality of the day of the Lord from any time in human history prior to the rapture, it is always coming.
4. That verb coming is used to describe both the threats and promises that God makes; by bringing these threats and/or promises to pass, God demonstrates His sovereign control over human history.
5. Thus, all mankind must understand that the day of the Lord is certain to arrive and is going to form the inevitable conclusion to human history.
6. The day is described by the adjective yrIz"k.a; (‘akhzariy--cruel), which is only used eight times in the Old Testament; the term means cruel in the sense that one does not have compassion and refuses to  show mercy.  Prov. 11:17, 12:10; Isa. 13:18
7. The cruel person is one who has or demonstrates the desire to inflict severe pain and suffering on others; while God is not cruel by nature, His attribute of justice demands that all sins, sinners, and sinful conditions be judged at some point in His plan.
8. The day of the Lord is also cruel in the sense that it will be impossible to bear physically, mentally, and emotionally; the miserable and intolerable conditions brought about by the judgment on Babylon will eventually affect the entire planet.
9. Most translations recognize that the next two terms, which are both introduced by the connective w (waw), are modifying the concept of the cruel day of the Lord.
10. The noun hr'b.[, (’ebhrah--fury) is derived from the verb rb;[] (‘abhar--to pass or cross over) and can be used of arrogance and anger; it is used 34 times in the Old Testament, and 30 of those usages refer to wrath, fury, or the expression of anger.
11. In this case, it denotes the expression of God’s rage that is expressed by an outburst of anger; it is connected to His burning anger, as seen in the construct phrase that follows.
12. The noun !Arx' (charon--burning) is derived from the verb hr'x' (charah), which comes from an Aramaic root that means to cause fire to burn.
13. The Hebrew noun is used exclusively in reference to God and is often followed by the noun @a; (‘aph--nose, nostrils), as it is here, to mean the heat of the nose; this is an idiom for the fierce anger of God.
14. These three terms for anger are linked together to emphasize the extraordinary degree of divine anger that will be exhibited, beginning with the destruction of Babylon and continuing through the rest of Daniel's 70th week.

15. The purpose for the arrival of the day of the Lord is expressed by the prefixed l (lamedh) and the Qal infinitive construct of the verb ~yfi (siym--to set, place or put), which is used in this case to denote a change in condition.
16. Isaiah once again uses the term #r,a, (‘erets--land, earth), which he used in verse 5 to refer specifically to the land of Babylon.
17. While it is clear that the land of Babylon will suffer destructive judgment, the term appears here to be used in the larger sense of the earth itself, since the next verse deals with the scope of God’s judgment in greater cosmic terms.

18. The result of God’s furious rage is introduced by another prefixed l (lamedh), which is a normal use for the preposition when it follows an infinitive construct.

19. In this case, the change of condition for the earth is described by the feminine noun hM'v; (shammah --desolation), which is derived from the verb ~mev' (shamem).
20. That verb refers to the desolation that is caused by some notable disaster, often very sudden, and which is usually a result of divine judgment; the noun refers to the devastating results of the judgment, as well as the psychological state of horror one experiences as he observes the spectacle.  Jer. 50:23
21. Regions that become desolate are no longer fit for habitation by human beings or domestic animals; rather, they are only fit for wild animals, particularly predatory and scavenging animals.  
Isa. 13:21-22; Jer. 50:3, 51:37
22. The final statement in verse 9 provides the targets of God’s furious anger; the Hebrew adjective aJ'x; (chattah--sinner) is placed forward in the sentence to emphasize the objects of wrath.
23. The root meaning of the verb is to miss the mark or way (Judges 20:16; Prov. 19:2) and refers to violations of civil or religious law, the failure to live up to what is commanded or expected.

24. The verb certainly denotes an act of destruction and is often translated with terms like destroy or annihilate; however, the emphasis is on the actual extermination or removal of the objects of God’s anger.

25. The adjective sinner denotes one who habitually violates the revealed standards of God and, as such, is subject to divine judgment.  Gen. 13:13; ISam. 15:18; Isa. 1:28
26. Beginning with the destruction of Babylon, the Lord will continue exterminating negative volition on a worldwide basis, particularly focusing on those who are characterized by arrogance (Mal. 4:1), violence, and ruthless behavior.  Isa. 13:11, 29:20
27. There are a number of prophecies with respect to the cosmic celestial conditions that come to pass just before and during the day of the Lord which will affect the light from the sun, moon, and stars.
28. While it is not explained in detail in Isaiah, the imagery is used elsewhere and is identical with the conditions related to the day of the Lord.   Isa. 24: 21-23; Joel 2:10,31, 3:13-15; Matt. 24:29
29. The conditions described in this section of Isaiah have never been reported at any time in human history; every source of light that man can see in the heavens will be dramatically diminished.
30. However, while one should not conclude from this passage that the entire universe is plunged into darkness, it is certain that darkness becomes a dominant feature during the day of the Lord.

31. The term stars in verse 10 is used both literally (Gen. 1:16, 15:5) and figuratively in the Old Testament; figurative uses include the brothers of Joseph (Gen. 37:29) and angels.  Job 38:7

32. Since the normal meaning of the Hebrew term bk'AK (kokhabh--stars) is stars, and these stars are linked with the heavens, the sun, and the moon contextually, one should recognize that literal stars are in view.

33. This is confirmed by the following term lysiK. (kesiyl--constellation), which is only found here in the plural; it is translated as Orion in the Septuagint, and that translation has been adopted by many ancient translators.
34. Although it is doubtful that a particular constellation is in view, Orion is one of the largest and most recognizable of the constellations and is visible around the world.
35. However, given the fact that term is only found here in the plural, it seems best to render it as the New American Standard has; this gives the general sense of constellations.
36. While the passage has a universal overtone that may suggest to some that all the stars and constellations will no longer emit light, the passage in Revelation limits the judgment to one-third of these bodies.  Rev. 8:12

37. Since these events coincide (at least approximately) with the permanent ejection of Satan and one-third of the angels from the third Heaven, the figure is appropriate and expresses a new situation in the angelic conflict.

38. The cosmic upheaval will also affect the solar cycle with respect to the amount of time the sun and moon will be visible to the inhabitants of earth.
39. Although these statements may also have a universal flavor, further revelation indicates that the sun and moon will be darkened for a third of the time; this means that there will be 16 hours of darkness (made worse by the loss of light from the moon and stars) and only 8 hours of daylight.

40. Darkness is frequently associated with God’s judgment and is first seen in the book of Genesis as the judgment/consequence of Satan’s fall (Gen. 1:2) and also in the judgment on the Egyptians. Ex. 10:21-22
41. The physical conditions are literal; however, they are spiritually and morally appropriate for those who have rejected the light of God and have chosen ignorance and sin instead.
42. The loss of light and the resultant state of darkness is a visible representation of God’s judgment on those who have rejected the light (revelation) that He has provided; in fact, darkness is used to represent the withdrawal of God’s presence and revelation.  Micah 3:5-7
43. While these prophecies do not provide the mechanism for this judgment, further revelation indicates that it is associated with the release of the demons from Tartarus (Rev. 9:2) and the trumpet judgments that are related to the destruction of the United States.  Rev. 8:7-12

13:11 Thus I will visit the inhabited world with misery And the wicked with punishment; I will also put an end to the arrogance of the proud And abase the haughtiness of the ruthless.  {w.c. + Qal pf. 1 s. dq;P' to examine carefully and render a decision; here, to bring judgment or punishment upon--prep. l[; on, upon--f.s.n lbeTe earth, dry land, inhabitable regions, those that inhabit the earth--h['r' evil, bad, misery, distress, injury--waw + prep. l[; and I will visit upon--m.p.adj. [v'r' wicked, criminals--c.s.n.const. + 3 m.p.suff. !wO[' w.c. + Hiphil pf. 1s. tb;v' to sever, to cut off, to put an end to--m.s.n.const. !AaG" used of that which is high, that which is excellent or majestic; in a bad sense, of pride and presumption--m.p.adj. dzE what is produced by the proud or arrogant--waw + f.s.n.const. hw"a]G: to be or act arrogantly or haughtily--m.p.adj. #yrI[' 20X, mighty, powerful people who use violence to oppress others, tyrants, despots--Hiphil imperfect 1s. lpev' to sink down, to be low; cause to be low, to humble or abase}
13:12 I will make mortal man scarcer than pure gold And mankind than the gold of Ophir.  {Hiphil impf. 1s. rq;y" 11X, to cause to be precious or valuable; to make valuable by making rare--m.s.n. vAna/ man, this term stresses the weak and mortal nature of man--prep. !mi used in comparisons--m.s.n. zP; 9X, pure or refined gold--waw + m.s.n. ~d'a' a man, mankind collectively--prep. !mi used in comparisons--m.s.n.const. ~t,K, 9X, of Nubian origin; gold of--prop.name rypiAa 13X, from Ophir, source}
Exposition vs. 11-12
1. It is clear that the Lord explicitly speaks in certain sections of this prophecy (Isa. 13:3,11,17) and may be speaking throughout; alternately, the explanatory sections may come from Isaiah, the man to whom God provided prophetic insight into this matter.
2. The initial w (waw) that begins verse 11 serves to introduce the explanation as to why these cosmic events are taking place.
3. The verb Isaiah uses is dq;P' (paqadh--visit, examine, oversee), which is found frequently in the Old Testament (over 300 times) and has already been used earlier in this chapter.  Isa. 13:4

4. In that particular context, Isaiah used it in the specialized sense of numbering troops in order to ascertain available manpower and then organizing those troops for battle.  Num. 1:2-3; IISam. 18:1-2
5. The Theological Dictionary of the Old Testament suggests that the basic meaning might well be to attend to something, which gives rise to a secondary concept of overseeing by visiting.
6. The idea extends to visiting for the purpose of examining and intervening in a particular situation; God can examine anything and intervene to provide blessing (Ps. 65:9, 106:4) or to execute judgment.  Lev. 26:16; Isa. 10:12
7. The corrected translation reflects this understanding of God’s examination and intervention.
8. When this verb is used with the preposition l[; (‘al--on, upon, over) it is used to introduce the object(s) of His examination.

9. In this case, the scope extends beyond Babylon to include the other inhabitants of planet earth; the etymology of the noun lbeTe (tebhel--world) is uncertain, but most have concluded that it focuses on the world in terms of dry, inhabitable land and those who live on it.
10. In that regard, the translation inhabited land/world refers to those who dwell on the earth, as seen by the fact that it is sometimes qualified by the verb bv;y" (yashabh--to sit, to live or inhabit).  
Ps. 24:1; Isa. 18:3; Nah. 1:5
11. When the verb dq;P' (paqadh--visit, examine, oversee) is used in the sense of visiting for the purpose of passing judgment, the accusative object may refer to the content of the judgment or to what prompted the judgment.
12. While the New American Standard translation takes it as the cause of the judgment, the singular accusative should be understood as the content of God’s judgment; the corrected translation reflects this.
13. What God visits upon the inhabited world is described by the noun h['r" (ra’ah--evil, distress, affliction); that noun deals with experiences that result in physical, mental, or emotional pain, harm, or injury.  Gen. 19:19 “disaster”; Job 2:11 “adversity”
14. Although the verb is not repeated, it also governs the next phrase, which is constructed identically to the previous one.

15. In this case, the wicked are paralleled with the inhabited world, which indicates the universal scope of evil that dominates the world in the time leading to the day of the Lord.  Gen. 6:5; 
Matt. 24:37-39; Isa. 24:20; IITim. 3:1ff
16. The Hebrew adjective [v'r' (rasha’--evil, wicked) denotes an attitude or lifestyle that is in contrast to the character, attitude, and behavior of God.

17. The term does not focus on the subjective behavior of the wicked, but on the objective fact that they are wicked; they actually hate the Lord and manifest that hatred by a refusal to submit to Him or serve Him.  IIChron. 19:2; Mal. 3:18

18. In some cases, the term describes those involved in criminal activity (Prov. 12:12) and who are guilty of violating the rights of others in the community because they are oppressive, greedy, and often violent.  Prov. 10:6

19. The wicked are dishonest in business and are willing to lie in open court (Ex. 23:1); they engage in plotting against, and trapping, poor people (Prov. 29:7) and are quite willing to murder in order to achieve their wicked ends.  Prov. 12:6
20. The accusative object with which God will visit the wicked is described by the noun !O[' (‘aon-- iniquity, guilt, punishment); the verb means to bend, twist, or distort, while the noun denotes actions that are crooked, distorted, or perverted.

21. In that regard, the term can deal with the evil deed or its consequences, the iniquity or its judgment; while both ideas can be present, sometimes the focus is on the infraction (Gen. 15:16), and sometimes on the punishment (as it is here).  Gen. 4:13, 19:15
22. While the inhabited world of wicked men are the objects of God’s judgment, it is clear from the two statements that follow that the underlying cause of God’s wrath is human pride and the manner in which the arrogant conduct themselves.

23. The verb tb;v' (shabhath--to sever, to cease) is used most often in the Hiphil stem (as it is in 
verse 11), and God is most often the subject of that verb.
24. In the Hiphil stem, the verb means to cause an end to something, to cause to cease; in this case, God will bring the arrogance of the proud to an end by bringing their existence in this life to an end.  
Isa. 13:9 
25. The term translated as arrogance is the Hebrew noun !AaG" (ga’on), which comes from a verbal root that means to rise up; it is used in a good sense for eminence or majesty (Ex. 15:7; Isa. 2:10) and in a bad sense for pride or haughtiness.  Job 35:12; Isa. 16:6
26. It is a construct form that is linked with the adjective dzE (zedh--proud), which refers to the matter of arrogance, an exaggerated sense of one’s own importance that leads to other sins.

a. The first sin that comes from the pride complex is that of being willful; the willful person demonstrates a stubborn and determined intention to do as he/she pleases, regardless of the consequences or the effect on other people.

b. This type of person often feigns ignorance of the truth and/or intentionally disregards or disagrees with facts and empirical evidence because that evidence opposes or contradicts his/her own existing personal beliefs.
c. The second sin that is common to this type of person is rebellion or disobedience; this type of person exerts his or her will to the point of rebelling against and rejecting duly constituted authorities. 
d. The third type of sin that comes from the arrogance grid is that of presumption; when a person is proud, he/she presumes too much in his/her favor.

e. The presumptuous person is too confident in his own knowledge, belief, or ability and that causes him/her to overstep the boundaries of propriety, to go beyond what is permitted or appropriate.

27. The final statement is parallel with the previous one and serves as an example of Hebrew parallelism.

28. Synonymous parallelism is a poetic device used to amplify and emphasize an important idea; the first line states the idea, and the second line rephrases the same idea in different words and imagery.
29. In this case, the arrogance of the proud is parallel with the phrase the haughtiness of the ruthless.
a. The feminine noun hw"a]G: (ga’awah--haughtiness) is a synonym of the previous noun !AaG" (ga’on --arrogance).
b. Both emphasize the idea of being high or elevated, which leads to the figurative concepts of pride and arrogance.
30. The construct form of that noun is followed by the masculine adjective #yrI[' (‘ariyts--ruthless); this term is derived from the verbal root #r;[' (‘arats), which means to cause someone to tremble, to frighten or terrify.
31. The adjective #yrI[' (‘ariyts--ruthless) is an intensive form, which amplifies the root concept; it refers to someone who is terrifying, someone who is powerful and intimidating.
32. These types of people use their elevated positions and abuse their authority to engage in the ruthless exploitation of others; this is most often carried out with violence (or its threat), which is designed to intimidate those they oppress.

33. God’s response to these arrogant despots or tyrants is to bring them low; the verb lpev' (shaphel--abase) literally means to sink down, to be low or low-lying.
34. It is mostly used in the figurative sense of humbling or abasing someone; in that regard, it is frequently found in passages that deal with God’s threats or promises to abase those who act with arrogance toward God or others.  IISam. 22:28; Job 40:11
35. This all forms part of what is called the eschatological inversion, when God will reverse the situation that exists between those who arrogantly reject God and His plan and those who humbly walk before Him.  Isa. 2:11,17, 10:33
36. When men exalt themselves over others, using oppression, intimidation, threats, cruelty, and violence to exploit those who cannot resist them, they effectively exalt themselves in opposition to the Lord.
37. God alone will be exalted, and He will remove those who willfully and insolently exalt themselves, leading to the conditions described in verse 12.

38. While the verses leading up to verse 12 have generally described the judgment of God, verse 12 adds a far more threatening statement about the extent of the slaughter that is envisioned.
39. Again, the language here goes beyond the destruction of national Babylon to encompass the fact that the inhabited portions of the earth will suffer an extensive diminishment of human population.

40. Isaiah records this in another bit of synonymous parallelism, with the first statement focusing on man in terms of his weakness, his frailty, and his mortality; the second statement is more general and focuses on mankind in a collective sense.
41. God’s purpose is expressed by the verb rq;y" (yaqar--make scarce), which comes from a root that means to be heavy, to have honor or dignity.
42. It comes to mean to be precious or valuable; objects are considered to be valuable because of their intrinsic worth or because of their rarity.
43. In this context, man will become valuable because of his scarcity, which is compared to the scarcity of refined gold and to the scarcity of the renowned gold of Ophir, which was a region renowned for the purity of its gold.
44. While the location of Ophir is uncertain, it is not really germane to the interpretation or the understanding of what Isaiah records here.
45. In this process, billions of sinful people will die, and the population of the earth will be so drastically reduced as to leave mankind with few representatives.
46. The passages that describe the destruction that is coming upon this planet emphasize the enormously destructive power of God’s judgment, as well as the hopelessness of surviving His attack.
13:13 Therefore I will make the heavens tremble, And the earth will move from its place because of the fury of the LORD of hosts, In the day of His burning anger.  {prep. l[; on, upon, over—adver. !Ke thus, so, together; has the idea of for this reason, on account of this--m.p.n. ~yIm;v' object, forward for emphasis--Hiphil impf. 1s. zg:r' to tremble, quake or shake--waw + d.a. + f.s.n. #r,a, and the earth--Qal impf. 3 f.s. v[;r' 30X, to quake or tremble; involves both sound and movement--pref. preposition !mi from--m.s.n.const. + 3 f.s. suff. ~Aqm' place--pref. B used causally + f.s.n. hr'b.[, lit. a crossing over, an overflow of anger or rage; “fury”--prop.noun hwhy subjective--c.p.n. ab'c' hosts, armies--waw not translated--pref. B + m.s.n.const. ~Ay day of--m.s.n.const. !Arx' heat, burning--m.s.n.const. + 3 m.s.suff. @a; lit. the nose}
13:14 And it will be that like a hunted gazelle, Or like sheep with none to gather them, They will each turn to his own people, And each one flee to his own land.  {w.c. + Qal pf. 3 m.s. hy"h' it will become, it will come to pass--pref. prep. K. as, like--m.s.n. ybic. two terms with identical spelling; one means splendor or ornamentation, one means gazelle--Hophal part.m.s. xd;n" to drive away, to impel--waw + pref. prep. K. + c.s.n. !aco a sheep, a flock--waw + adverb !yIa; when there does not exist--Piel part.m.s. #b;q' to gather up, to assemble, to collect--Qal impf. 3 m.p. hn"P' to turn the face toward, denotes an anticipated change of location--m.s.n. vyai a man, each individual--prep. la, to, toward--m.s.n. const. + 3 m.s.suff. ~[; his people, his genetic stock--waw + m.s.n vyai a man, each individual--prep. la, to, toward--f.s.n.const. + 3 m.s.suff. #r,a, his land, his homeland--Qal impf. 3 m.p. sWn rapid movement away from a person or place, normally because of impending danger}
Exposition vs. 13-14

1. Verse 13 begins with a construction that is used frequently in the Old Testament and normally has the force of on this account or for this reason.
2. Based on this, many take this phrase to mean that the reason God will strike the heavens and the earth is found in verse 11.

3. However, the fact that God will shake the heavens and earth expresses His intention; He does this in order to punish mankind and dramatically reduce the population.

4. The verb zg:r' (raghaz--tremble) means to quake or shake; the hiphil stem is causative, and the Lord is clearly the agent performing the action.
5. The term heavens is used in the Old Testament to refer to the first heaven, which deals with the layer of atmosphere that surrounds planet earth; it is in this heaven that the birds fly.  Gen. 1:20
6. However, it is also used to refer the second heaven, which encompasses all of stellar space; this is the heaven in which the sun, moon, stars, and planets are located.  Gen. 1:14-17
7. The term is also used to refer to the third heaven, the place God has chosen to manifest His presence.  IKings 22:19; Ps. 11:4; Isa. 66:1; IICor. 12:2
8. In this case, it is difficult to determine if the first heaven is in view, the second heaven is in view, or if both heavens will experience the effects of God’s rage.  IISam. 22:8
9. There is little doubt that God can express his wrath by using things that come from the sky, such as rain (including snow, sleet, hail, etc.), wind, lightning, hurricanes, tornadoes, and storms in general.  Ps. 77:18; Isa. 29:6; Jer. 51:16; Jonah 1:4
10. However, God has already stated that there would be celestial judgments that would affect the sun, moon, and stars.  Isa. 13:10; Joel 2:31
11. Lastly, it is evident that God will punish the host of heaven, which refers specifically to the one-third of the angels that fell along with Satan (including those confined in Tartarus presently).  
Isa 24:21; Rev. 12:7-9
12. The shaking is designed to remove those things that are not stable and can be shaken out of place; the powers of darkness that currently operate freely throughout the universe will be physically ejected from Heaven and confined to the earth.
13. It certainly appears that the celestial phenomena are designed to reflect in a visible, physical way what is taking place in the spiritual realm.
14. When the Lord begins to give expression to his furious anger, the earth will experience judgments that will cause it to move from its place.
15. Isaiah uses a different verb to describe the shaking of the earth; the verb v[;r' (ra’ash) involves a phenomenon that includes both movement and sound.
16. Although this verb is not used in a causative stem, it should be evident that the earth does not shake or move itself; this is very likely the result of God shaking the first heaven, the second heaven, or both.
17. Additionally, one must factor in the destructive events for which man is responsible, evetns which will likely impact the orientation of the earth and will definitely affect the rotation speed of the planet.  Rev. 8:12
18. The question immediately arises as to what is in view when the earth moves from its place, since those who believe the biblical record recognize that the earth has gone through some significant changes over its history.
19. While there is no record of the state of the earth prior to the fall of Satan, it is evident that the earth suffered a judgment, a watery cataclysm that enveloped the entire planet.  Gen. 1:2
20. Once the planet was restored and prepared for mankind, the presence of the vapor canopy (the waters above; Gen. 1:6-7) essentially led to the type of conditions that one can observe in a terrarium, which include a stable warm temperature and relatively high humidity, no wind, no rain, and a uniform environment (no seasons) across the planet.
21. There are a number of creation research sites that provide the best models for what the earth was like prior to the flood; they (as do many scientists) tend to agree that there was an extinction event that dramatically affected the earth, and not for the better.

a. Henry Morris (Creation Research Society) has done extensive research on the mechanics involved in a global flood and addresses the conditions that likely existed prior to that catastrophe.

b. In his astronomical research, the late government astronomer for South Australia, George Dodwell, discovered some interesting anomalies that corresponded with severe disruptions in societies dating about 2345 BC.  
c. There were a series of asteroid impacts that were severe enough to change the earth’s axis tilt and, in those catastrophic circumstances, ended a number of civilizations.
d. This corresponds very well with the biblical chronology that places the flood of Noah at about 2303 BC, which actually ended all the prediluvean civilizations.
e. Many believe that some celestial impact occurred that resulted in a shift of the earth on its axis, which changed it from an upright orientation to the sun to the present tilt of about 23 degrees.
22. Given the conditions that the Bible indicates will exist during the Millennium, from the physical perspective, it would make some sense if the earth was returned to its original location and returned to an upright orientation to the sun.  Isa. 35:1-2,6-7, 51:3
23. Although the next statement indicates that the cause of change of position is related to the wrath of God (as was the first change), it is certainly within the realm of possibility that this movement is necessary to restore the earth to pre-flood conditions, setting the stage for the Kingdom Age.

24. That statement is introduced with the prefixed preposition B (bet), which one is to understand here as having a causal force.
25. It is connected to the noun hr'b.[, (‘ebhrah--fury), which first denotes an overflowing, excess, or outburst; it refers to God’s righteous anger against sin and His determination to exterminate sinners from the earth.

26. The timing for these judgments is provided in the final portion of verse 13, but the term ~Ay (yom--day) should not be understood to refer to a single solar day.
27. Rather, it has the more generic sense of time, which would encompass the initial judgment on Babylon as well as the other judgments that occur as part of the day of the Lord.
28. The verse closes with the same construction that Isaiah used in verse 9; the noun !Arx' (charon--burning) is derived from the verb hr'x' (charah), which comes from an Aramaic root that means to cause fire to burn.
29. The Hebrew noun is used exclusively in reference to God and is often followed by the noun @a; (‘aph--nose, nostrils), as it is here, to mean the heat of the nose; this is an idiom for the fierce anger of God.

30. These three terms for anger are linked together to emphasize the extraordinary degree of divine anger that will be exhibited beginning with the destruction of Babylon and continuing through the rest of Daniel's 70th week.

31. This section concludes with a description that uses images of scattered and confused people being hunted like wild animals with no one to protect them.
32. The inhabitants of Babylon are likened to animals being hunted and whose only response will be to flee in fear for their lives; they are also likened to defenseless sheep that lack a shepherd to watch and guard them.
33. However, unlike animals, it becomes evident that they will have the opportunity and capability to leave their surroundings and flee for their lives to the land of their ethnic origins.
34. What is not stated here, but is certainly implied, is that Babylon is a nation with a population that is somewhat racially diverse
35. This is so unusual in history as to be considered unique; the history of nations is mostly characterized by ethnic and racial uniformity, not diversity. 
36. This bit of information provides one of the subtle clues that must be taken into consideration if one is to identify prophetic Babylon accurately.

37. The animal metaphor, followed by the direct statements at the end of verse 14, indicate that there will be a mass emigration from Babylon that God instructs the Jews to lead.  Jer. 50:8,16, 51:6
38. Although some interpreters have called this the hopeless flight, the implication of what follows in verse 15 suggests that those who leave will not be destroyed.
39. As it will turn out, those who heed the warnings to exit Babylon will be spared the holocaust; those who will not heed the warnings are certain to die without mercy.
13:15 Anyone who is found will be thrust through, And anyone who is captured will fall by the sword.  {m.s.n.const. lKo all, each, every--d.a. + Niphal part.m.s. ac'm' the one being found--Niphal impf. 3 m.s. rq;D' 11X, to thrust through, to pierce--w> waw + m.s.n.const. lKo all, each, every--d.a. + Niphal part.m.s. hp's' 17X, to sweep away, to snatch away; normally used in context of judgment--Qal impf. 3 m.s. lp;n" will fall, fall down--pref. prep. B + d.a. + f.s.n. br,x, by the sword}
13:16 Their infants also will be dashed to pieces before their eyes; Their houses will be plundered and their wives ravished.  {waw + m.p.n.const. + 3 m.p.suff. lleA[ the verb means to feed young children or animals; infants, nursing infants--Pual impf. 3 m.p. vj;r' 6X, Pual is intensive passive, will be dashed to pieces, shattered--pref. l + c.p.n.const. + 3 m.p. suff. !yI[; lit. to the eyes of them, before them --Niphal impf. 3 m.p. ss;v' 6X, to plunder, to spoil, to remove goods from a conquered foe--m.p.n.const. + 3 m.p.suff. tyIB; their houses--waw + f.p.n.const. + 3 m.p. suff. hV'ai their women, wives--Niphal impf. 3 f.p. lgEv' 4X, to ravish, violate, rape}
Exposition vs. 15-16
1. While verse 14 dealt with those who would exit Babylon and return to the lands of their ethnic origins, verse 15 addresses the matter from the perspective of those who will not choose to heed the warnings to leave Babylon.
2. While a number of interpreters believe that even those who flee will die in the attack, there is no such indication in the text; rather, it would appear that those that exit the nation will generally be spared.

3. As mentioned previously, Isaiah and the other prophets could only record their messages in the language common in their day; they could only describe events in terms of events with which they were familiar.
4. Many interpreters recognize that what is being described here is a complete massacre which will result in the deaths of every segment of society.
5. Isaiah describes something that was all too familiar in the ancient world; he describes the cruel and vicious slaughter of a helpless people before a superior enemy force.

6. There is little doubt that the language of these two verses emphasizes the brutality and savagery of ancient warfare and the inevitable results that befell the people within a nation that had been conquered.

7. The initial subject of verse 15 is anyone who is found, which should not be taken to refer to the previous analogy regarding animals being pursued and killed, but to those who are found in Babylon, those who survive the initial attack.
8. The two statements of verse 15 are parallel, and both express the reality of a violent death that is executed without mercy or compassion.
9. Since Isaiah did not understand the realities of nuclear warfare and the deadly results of radiation poisoning, he speaks in terms of the spear and the sword, since these were used at close range to conclude military campaigns.

10. Therefore, one should not seek a literal spear or sword since the phrase fall by the sword is used some 16 times in the Old Testament to describe those that die in any way in a military conflict.  Num. 14:3,43; Isa. 3:25
11. However, throughout these prophecies, the agents of destruction are repeatedly declared to be bows and arrows (Jer. 50:9,14, 51:11); additionally, the prophecies indicate that Babylon will be destroyed from a distance.  Jer. 50:9
12. Isaiah goes on to detail the horrific ravages of warfare, particularly as they relate to the most vulnerable segments of the population.

13. The initial group is described by the Hebrew term lleA[ (‘olel--little one) and refers to children that are likely no longer nursing but are still considered to be infants.

14. The term is used frequently in the context of warfare, and the mention of the small child or infant underscores the cruelty of war and the distress and anguish of those who must witness such atrocities.
15. The gruesome reality is described by the verb vj;r' (ratash--dash), which is only used in the intensive stems; the idea of dashing or smashing small children against hard objects was a regular part of ancient warfare.

16.  In this context, it deals with the survivors of the initial blasts, who will be forced to watch their children and wives suffer merciless and horrific deaths while they watch helplessly.
17. There will be no place to hide, no place to flee for sanctuary; even a person’s own home in which one normally feels safe and secure will offer no refuge.

18. Isaiah uses the language of plundering to describe the loss of the details of life that are found in the vast majority of modern homes in America.
19. While the term normally refers to the pillaging and looting that occurs following military conquest, it becomes evident that the prophetic Medes are not interested in the money and details of life that are so prevalent in Babylon.  Isa. 13:17

20. Therefore, the fact that Babylon is plundered emphasizes the reality that all their prized possessions will be lost forever.

21. The final declaration at the end of verse16 continues to emphasize the brutality and merciless nature of warfare, particularly as it affects the most vulnerable segments of society.

22. There is a textual issue that is readily resolved, since the Masoretes chose to read (Qere--what is read) the verb שָׁכַב‎ (shakhabh--to lie down, to lie with) instead of the more violent and distasteful verb שָׁגַל‎ (shaghal--rape).
23. That verb that was written (Kethibh--what is written) is an offensive word that describes violent sexual attacks; Isaiah chose the harsher term in order to depict the horrific character of this judgment on the surviving women in Babylon.
24. Men will watch helplessly in horror as they recognize that they will not be able to deliver their wives and children from the reality and brutality of nuclear warfare.
25. Again, there will be no invasion that would allow for literal fulfillments of what is recorded in these two verses; rather, they are designed to emphasize the brutality and inhumanity that the prophetic Medes will inflict on the inhabitants of Babylon.
26. The dark realities of warfare in the ancient world often doomed the innocent to destruction; while soldiers and men were often subjected to dismemberment and impalement, women and children might be ravished and slaughtered.
27. Additionally, one cannot look to the ancient kingdoms of Babylon and Medo-Persia to fulfill this prophecy since the Medes conquered Babylon with few casualties among the populace; in fact, Cyrus treated the city and its inhabitants with considerable respect.
13:17 Behold, I am going to incite the Medes against them, who will not value silver or take pleasure in gold.  {interjection + 1 c.s.suff. hNEhi look, behold, I--Hiphil part.m.s. rW[ to arouse or wake up, to cause to be aroused, to incite--prep. l[; + 3 m.p.suff. on them, against them--s.d.o + proper noun yd;m' Maday, the Medes--rel.pron. rv,a] who, which--m.s.n. @s,K, silver--neg. al{ no, not--Qal impf. 3 m.p. bv;x' to think, calculate, reckon, consider--waw + m.s.n. bh'z" gold--neg. al{ no, not--Qal impf. 3 m.p. #pex' to take pleasure in, to delight or desire--pref.prep. B + 3 m.s.suff.  in it}
13:18 And their bows dash the young men to pieces, They will not even have compassion on the fruit of the womb, Nor will their eye pity children.  {w> waw--f.p.n. tv,q, bows, used in hunting and battle--m.p.n. r[;n: young boys, young men--Piel impf. 3 f.p. vj;r' to smash or shatter “mow down”--waw + m.s.n.const. yrIP. fruit, produce--!j,B, belly, womb; children produced in the womb--neg. al{ not  --Piel impf. 3 m.p. ~x;r' deep love that produces pity, mercy, or compassion--prep. l[; on, toward, against--m.p.n. !Be sons, children, offspring--neg. al{ no, not--Qal impf. 3 f.s. sWx 24X, lit. to feel sorry for, to look upon one with pity or compassion--f.s.n.const. + 3 m.p.suff. !yI[; their eye}

Exposition vs. 17-18
1. Verse 17 begins with a use of the interjection hNEhi (hinneh--look, behold), which is an interjection used to command the attention of the one being addressed.
2. Normally, its use emphasizes the information that follows; here, the emphasis is on the fact that the Lord now explicitly identifies the enemy of Babylon for the first time.
3. There is no doubt that with the addition of the first-person suffix, God is still speaking and confirming His plan to use the Medes to accomplish His greater purposes.

4. The Medes are the offspring of Japheth, whose descendants are generally comprised of the Caucasian races and who settled over the greater part of Europe and Asia as far east as northern India.
5. While some of the descendants of Japheth did move westward, the majority of them moved to the northwest, north, and northeast; the name Japheth appears to be derived from the verb ht'P' (pathah), which means to be open, spacious, or wide.  Gen. 9:27
6. These descendants occupied the largest amount of territory and were the ancestors of the Aryans in India, the Germanic tribes, the Scythians, and modern Russia along with all the current satellite “nations”.
7. Henry Morris provides a chart with the names of each of the descendants of Japheth and the general areas they settled; one should recognize that as time passed, the dispersion would move farther in each direction.
  See Japheth Map
8. What should be evident is that the historical Medes settled to the east of Babylon, and not to the far north; since the prophetic Medes come from the far reaches of the north, one must eliminate the historical Medes as an interpretive option.  Jer. 50:3,9,41, 51:48
	Name of the Son
	People Associated with the Name

	 

Japheth 
	 

Greeks, Aryans of India 

	Gomer 
	People living in area of the Black Sea and Germany.

	Magog 
	Reference to "Gog" referring to Georgia, a region near the Black Sea, and Scythians. 

	Madai 
	Medes (Persia), Japheth through Madai, father of peoples of India. 

	Javan 
	People of Greece and Cyprus. 

	Tubal 
	Russian, city of Tobolsk. 

	Meshech 
	Russian, city of Moscow. 

	Tiras 
	Thracians, possibly the Etruscans of Italy. 

	Ashkenaz 
	Germany, Armenia, northern islands of Europe and European west coast. 

	Togarmah 
	Armenians, Germany, and Turkey 


9. The verb Isaiah uses to describe God’s activity is rW[ (‘ur--stir up), which has the fundamental meaning of stirring up someone, exciting them to begin to do something or to continue to do something.

10. This certainly begins in the mind/heart/spirit of the one being provoked, who then takes the action to which God impels him.  Jer. 51:1; Zech. 13:7
11. The Theological Dictionary of the Old Testament indicates that there is an existing condition of inactivity that comes to an end when the person/object responds to God’s impulse.
12. This fits very well with the prophecy in Daniel 7, which records an unnamed instigator (probably the Lord) encouraging the hibernating bear to end his hibernation and devour much flesh.  Dan. 7:5

13. The verbal form is that of a hiphil participle, which is the causative stem; this means that God causes the Medes to be incited against Babylon but does not detail the nature what causes the Medes to be provoked.

14. While God can certainly provoke the Medes Himself, He is also capable of using other forms of provocation to arouse the Medes to action.

15. The preposition l[; (‘al--on, upon) expresses the idea of motion or rest on something; it is correctly translated in the New American Standard Bible in an adversative sense as it normally is in situations involving conflict or warfare   Deut. 20:10; IIKings 12:17
16. While those in Babylon are infatuated and consumed with money and the details of life, the Medes are clearly not going to be similarly motivated, as seen in their attitudes toward silver and gold.
17. Their attitude toward silver is expressed by means of the negative al{ (lo’--not) and the imperfect of the verb bv;x' (chashabh--“value”); while that verb can be used in several ways, one of those ways is to consider something as being important or valuable.
18. The force of it here is that the Medes will not take silver into account; they will not respect its value or hold it in any regard.
19. In the parallel statement about gold, we see that the Medes will not have the desire for gold; they will not delight or take pleasure in what has been considered the most valuable commodity throughout history.
20. Some interpreters have taken this to mean that they are so uncivilized that they do not recognize the value of things, while others have suggested that this is a commendation for an honorable trait the Medes possess.
21. Both of those thoughts miss the point of what is stated here; what this means is that the Medes are more motivated to annihilate their enemy than they are in the wealth that plundering them would bring.
22. The prophetic Medes will be ruthless; they will have more of a thirst for blood and the complete destruction of Babylon than they will in any monetary reward.
23. Although it is not stated directly, the reader should understand that any attempt to bargain with or bribe the Russians to spare the United States would be fruitless.
24. Sometimes, attacking armies could be paid off so that they would leave without destroying those whom they were attacking; in fact, this was the function of tribute, which worked on a national level like extortion payments do on a personal level.  IIKings 18:13-16 
25. The ruthless nature of the Medes, and their brutality, is reiterated in verse 18, which expands the list of victims who were mentioned in verses 15-16.
26. The three objects of attack in verse 18 focus on the male population, and each term has its own specific nuance.

27. The first term is r[;n: (na’ar--young men), which is used to denote youth in general; it is used in the Old Testament to refer to the three-month old Moses (Ex. 2:6) and to Benjamin (who was likely 20 years or older) when Joseph’s brothers made their initial trip to Egypt.  Gen. 43:8
28. The other two terms fruit of the womb and sons stress the reality of the familial relationship; the destruction of every offspring (this should not be limited to males) is designed to show that there is no future for those in Babylon.
29. This verse is one in which the language forces the interpreter to admit that there is more to this prophecy than can be explained in terms of ancient warfare.
30. Isaiah records the fact that their bows are the actual agents of destruction; many simply take this as metonymy for arrows, and the NET Bible actually translates the term bows as arrows.

31. Metonymy is a figure of speech that employs the use of the name of one thing for that of another of which it is an attribute or with which it is associated.

32. Although one can make an argument for metonymy here, the interpretive problem actually lies in the verb that is used to describe the effects that the bows have on the inhabitants of Babylon.

33. The verb vj;r' (ratash--dashed, smashed) has been used previously in verse 16 and is correctly translated as dash to pieces; the term never means to strike, pierce, or mow down, as the New American Standard has it.
34. Thus, the interpreter must ask what kind of bows and arrows are in view, since those weapons cannot smash someone to pieces; the answer should not be surprising, since missile launchers equipped with nuclear-tipped arrows will disintegrate the human body within seconds (or less) of impact.
35. While the physical reaction to a nuclear detonation consists of chemical reactions, the reality is that the person is essentially vaporized faster than the brain can process what is happening.
36. Knowing these realities, which those who have the power to unleash such devastation should (and probably do) know, confirms the final two assessments of the prophetic Medes.
37. They do not have the normal compassion that people should have for one another by virtue of the fact that they are human beings; this natural compassion is readily prompted by those who are infants or helpless.
38. The final statement regarding the fact that their eyes will not show pity indicates that there will be no tears shed by the brutal, ruthless Medes for the atrocities they inflict on the inhabitants of Babylon.
13:19 Thus, Babylon, the beauty of (the other) kingdoms, the glory of the Chaldeans' pride, will become as when God overthrew Sodom and Gomorrah.  {w> w.c. used to introduce a conclusion, “thus”—Qal perf. 3 f.s. hy"h' will become--prop. noun lb,B' Babel--m.s.n.const. ybic. ornament, beauty, splendor--hk'l'm.m; of the kingdoms, subjective, the kingdom other nations glorify, the most admired--f.s.n.const. tr,a,p.Ti the glory, the pinnacle of--m.s.n.const. !AaG" used of that which is high, that which is excellent or majestic; in a bad sense, of pride and presumption--prop. noun ~yDIf.K; Chaldean, the racial stock of the Babylonians; the pride the Chaldeans possess--pref. prep. K as, like--f.s.n.const. hk'Peh.m; 6X, overturn, overthrow--m.p.n. ~yhil{a/ subjective, when Elohiym overthrew--s.d.o + prop.noun ~dos. Sodom--waw + s.d.o. + prop.noun hr'mo[] Gomorrah}
13:20 It will never be inhabited or lived in from generation to generation; Nor will the Arab pitch his tent there, Nor will shepherds make their flocks lie down there.  {neg. al{ + Qal impf. 3 f.s. bv;y" to sit, to dwell, to live--pref. prep. L + m.s.n. xc;nE emphasizes duration of time; with the prefix, it has the sense of forever--waw + neg. al{ and not--Qal impf. 3 f.s. to dwell in a tent, to live close or nearby-- prep. d[; as far as, until--m.s.n. rAD from a verb that means to move in a circle, a circle of life, a generation--waw + m.s.n. rAD generation and generation, all generations--waw + neg. al{ and not--Piel impf. 3 m.s. lh;a' 3X, lit. to pitch a tent, to settle down, to reside--adv. ~v' there, in that place--prop. noun ybir'[] 2X, an Arab--waw + Qal act.part.m.p. h['r' to work as a shepherd;, part. is a substantive, shepherds--neg. al{ + Hiphil impf. 3 m.p. #b;r' to lie down or rest; used esp. of flocks and livestock--adv. ~v' in that place, there}
Exposition vs. 19-20

39. Verse 19 is introduced by the conjunction w (waw), which serves here to introduce the concluding remarks about the judgment of Babylon and the results of it.
40. Outside of the superscription in verse 1, this is the first time that that the object of the Medes’ attack is actually mentioned.

41. As mentioned at the beginning of this chapter, some interpreters see a number of speakers in this chapter; Watts believes that there are three different speakers in this chapter in addition to YHWH.

42. However, there is no need to supply a number of speakers, since much of this chapter can be attributed to the Lord and the other parts are likely Isaiah’s commentary based on the revelation he received.

43. While it might appear that this conclusion contains the words of Isaiah, it may be just as likely that YHWH, who was clearly speaking in verse 17, is offering His concluding remarks.
44. Some believe that this is Isaiah’s conclusion, based on the fact that he speaks of God in the third person later in verse 19; however, God is clearly speaking in verse 13 and seems to refer to Himself in the third person.  Isa. 13:13

45. Neither interpretation materially affects the content of the revelation; if Isaiah is speaking, he is certainly only articulating the revelation that God has provided to him.

46. Babylon is described by two phrases, the first of which focuses on the superiority of Babylon to the other kingdoms of the world.

47. In that regard, some have attempted to classify this phrase as a comparison, which leads to the translation the most beautiful of the kingdoms; however, comparisons in Hebrew include the use of the conjunction !mi (min--from), and this phrase does not.

48. The noun ybic. (tsebhiy--beauty) is somewhat difficult since there is not significant agreement on the etymology of this term; HALOT indicates that it is derived from an Akkadian root and refers to what one wants or desires.

49. Thus, some expand this term to mean what one longs for in terms of precious or valuable things; this gives it the idea of splendor, glory, or ornamentation.
50. This leads to the idea of ornamentation and beautification which is designed to attract attention and gain the admiration of others.

51. Thus, when Babylon is called the beauty of the kingdoms, it should be understood in a subjective sense that the other kingdoms of the world admire Babylon; Babylon is distinguished because they hold it in such esteem.
52. This indicates that historically, those in other nations have looked to Babylon with some recognition of its exalted position in the world; the nation has been viewed as a place that offers freedom, justice, opportunity, and the American Dream.
53. The second description of prophetic Babylon in verse 18 deals with the related ideas of beauty, splendor, and glory but addresses them in terms of pride.
54. The lead noun, which is in the construct state, is tr,a,p.Ti (tiph’ereth--glory), which is derived from a verb that means to beautify or glorify; this term also has the added nuance of boasting about one’s beauty or glory.
55. In this particular case, either meaning is acceptable; there may be a sense in which both are included, since this term should be understood in an objective sense as a manifestation of the pride of the Chaldeans.
56. The following noun in verse 19 has been used previously in this chapter; the Hebrew noun !AaG" (ga’on) comes from a verbal root that means to rise up.  Isa. 13:11
57. It is used in a good sense for eminence or majesty (Ex. 15:7; Isa. 2:10,19) and in a bad sense for pride or haughtiness.  Job 35:12; Isa. 16:6

58. It should be understood in the latter sense of pride and arrogance, and the phrase the pride of the Chaldeans should be taken to mean the pride the Chaldeans have, and have manifested, in the construction of this great nation.
59. These two terms may well have been chosen because they both have two nuances, one that deals with glory, beauty, or majesty and one that relates to pride and arrogance; the latter is the reason for Babylon’s judgment.  Prov. 16:18; Jer. 13:9

60. While one cannot debate the fact that the United States is a beautiful place having great cities filled with beautiful architecture, a successful economy, wonderful cultural attractions, and many other attractive features, one cannot debate that such has resulted in an overreaching arrogance among its leadership and people.
61. The Hebrew term ~yDIf.K; (Chasdiym--Chaldeans) refers to the genetic racial stock of the Babylonians who occupied the land of Ur as early as the time of Abraham (1950-1775 BC).
62. While it may not be popular or politically correct, the racial stock that originally settled prophetic Babylon came from the Angles, Saxons, and Jutes; the word Angles was applied to the people and their language (English).

63. One can readily argue that the formation of the United States was the single greatest accomplishment of these people and became the pinnacle of their glory.

64. However, all the splendor and majesty of the nation will not deliver it in the end; the latter part of verse 19 specifies that the destruction of Babylon will parallel the destruction of Sodom and Gomorrah.

65. The destruction of prophetic Babylon is likened to that of the two most notoriously evil cities of their time, which indicates that the reader should consider the cause and nature of that horrendous judgment.
a. Sodom and Gomorrah were in the most prosperous region in Canaan at that time.  Gen. 13:10

b. These cities declined into evil, despite their economic advantages and blessings.

c. While many have sought to rewrite history, the sin of Sodom and Gomorrah was largely sexual deviance, as illustrated in their attempted homosexual rape of the two angels.  Gen. 19:4-5

d. The populace was not expecting the judgment and was taken completely by surprise; in fact, those in Sodom thought the idea that judgment could fall on them was laughable.  Gen. 19:14
e. The judgment was sudden, apparently lasting less than one day.

f. The Lord was the agent of destruction.  Gen. 19:24-25
g. The destruction was so complete and devastating that those cities and the surrounding area were never inhabited again.  

h. Note that believers were delivered before the fact, but only if they complied with the warning.  Gen. 19:29

66. Verse 20 continues to describe the nature of that overthrow in terms of the population, or lack thereof, which will characterize Babylon after God’s judgment.
67. The two statements about being inhabited and lived in are somewhat parallel; however, the first verb bv;y" (yashabh--to sit or stay) should be understood in a more limited sense than the second verb !k;v' (shakhan--to pitch a tent, to dwell).
68. The sense of both being used together is that there will be no temporary inhabitants in Babylon and there will be no permanent inhabitants either.

69. The use of the preposition d[; (‘adh--as far as, until) is designed to deal with the future and is often used to denote a perpetual state; this is confirmed by the two usages of the noun rAD (dor--generation), which means generation after generation.
70. The final two statements of verse 20 reflect the reverse of what was stated at the beginning of the verse; the idea of pitching a tent (a longer or settled stay) is followed by the transient idea of a shepherd resting his flocks for a short time.

71. While this passage indicates that Babylon will never be inhabited again, one key reason is the fact that no one in his right mind will have any desire to approach North America because of the fear of her torment.  Rev. 18:10
72. The fear of radiation poisoning and the inevitable death that follows will be a sufficient deterrent for those who might consider a visit to the western hemisphere.
13:21 But desert creatures will lie down there, And their houses will be full of jackals; Ostriches also will live there, and shaggy goats will frolic there.  {w> adversative, but--w.c. + Qal perf. 3 c.p.#b;r' 30X, to lie down, to rest--adverb ~v' in that place, there--m.p.n. yci belonging to dry places; desert animals--w.c. + Qal perf. 3 c.p. alem' to fill up, to make or be full--m.p.n.const. + 3 m.p.suff. tyIB; their houses--m.p.n. x;ao 1X, howling canine animals, jackals, coyotes--w.c. + Qal perf. 3 c.p. !k;v' lit. to pitch a tent, to reside, to live in a place--adverb ~v' there--f.p.n.const. tB; lit. daughters of, offspring of--f.s.n. hn"[]y: 8X, only in this construction, ostrich, emu--waw + m.p.n. ry[if' from root for hairy; goats; probably includes wild sheep--Piel impf. 3 m.p. dq;r' 9X, to leap, spring, or dance about, “frolic”--adverb ~v' there}
13:22 Hyenas will dwell in her fortified towers And jackals in their luxurious palaces. Her fateful time also will soon come And her days will not be prolonged.  {w.c. + Qal perf. 3 m.s. hn"[' the verb here can apparently mean to dwell or to sing; the second explains the New American Standard translation--m.p.n. yai jackals, hyenas, wild dogs--pref. prep. B + f.p.n.const. + 3 m.s.suff. !m'l.a; this word means widow, but the term for fortresses or strongholds has a r (r) in place of the l (l)--waw + m.p.n. !T; jackals, hyenas, foxes, feral dogs--pref. B + m.p.n.const. lk'yhe palaces--m.s.n. gn<[o to be soft, delicate, luxurious--waw + m.s.adj. bArq' denotes proximity in space or time; near, soon, shortly--pref. l + Qal infin. const. aAB to come--c.s.n.const. + 3 f.s.suff. t[e time, specific time; in context, the time of her destruction--waw + m.p.n.const. + 3 f.s.suff. ~Ay her days--neg. al{ not--Niphal imperf. 3 m.p. %v;m' to draw, to draw out, extend or prolong}
Exposition vs. 21-22
73. The final two verses of this chapter continue to deal with the matter of the human depopulation of Babylon, which will effectively become a radioactive desert.
74. As such, verse 21 informs the reader that the human inhabitants of Babylon will be superseded by the types of creatures that one finds in desert environments that lack vegetation.
75. The Hebrew noun yci (tsiy) is used in the plural four times in the Old Testament, and the best suggestion seems to be that these are creatures that inhabit the hY"ci (tsiyyah--dry, dry region, desert).
76. One would expect that the types of animals that inhabit Death Valley would come to inhabit the entire US; the next portion of verse 21, and the first part of verse 22, provide specific examples.
77. As Alexander has noted, there has been almost endless discussion as to the identity of the species mentioned in these verses, but their identity has little to do with the interpretation of this section.

78. He observes that it is commendable to be as precise as one can be when identifying what the Bible describes but recognizes that the words are somewhat obscure.
79. It does appear that Isaiah begins with a general term that denotes all types of desert animals and then provides some specific examples.
80. As was the case at the end of verse 20, Isaiah uses the verb #b;r' (rabhats--lie down), since it has the idea of rest from exertion rather then sleeping; it is used almost exclusively of animals lying down.  Gen. 29:2; Num. 22:27; Ps. 104:21-22
81. Three times in this verse, the adverb ~v' (sham--in that place, there) is used to balance the two usages of it in the previous verse, which emphasized the lack of human inhabitants.
82. The first specific inhabitants of the nuclear desert are denoted by the Hebrew noun x;ao (‘ocha--“owls”), which is a term that is only found here.
83. Interpreters are mostly convinced that the root meaning relates to the matter of howling; however, whether the howlers are reptiles, quadrupeds, or birds is uncertain, so the translations of this term include owls, bats, ferrets, jackals, hyenas, and the more generic doleful creatures.
84. While the term may be uncertain, it is certain that these creatures will move into, and inhabit, the houses (at least, those still left) that were formerly occupied by the human inhabitants of Babylon.
85. The next category of desert creatures is also debated; however, while a few translate the term as owls, the majority understand it to refer to ostriches, which inhabit sandy, arid, desert environments.
86. The verb !k;v' (shakhan--to live in a tent) denotes the idea of an extended stay, to settle for a long time or even indefinitely.
87. The third category of creatures that will inhabit Babylon is described by the term ry[if' (sa’iyr--lit. hairy), which originally meant hairy (Gen. 27:11,23) and specifically applied to he-goats.  
Gen. 37:31; Lev. 4:23-24
88. In this case, it is likely a reference to goats and sheep, which are close cousins and in the same family, that inhabit mountainous arid regions of North and South America.
89. Isaiah uses the verb dq;r' (raqadh--to skip, to dance) to describe their activity; this term is quite appropriate, since it means to run with leaps and bounds and describes the ability of feral goats and sheep to navigate steep mountainous environments with ease.
90. Verse 22 continues the list of the new inhabitants of Babylon, and both animals mentioned are difficult to identify.
91. Most interpreters believe that the Hebrew noun yai (‘iy--“hyenas”) refers to an animal that is noted for its cry; this has led many to suggest various forms of canines like wild dogs, foxes, hyenas, wolves, or coyotes.
92. These translations have been favored because the final animal in the list is almost uniformly identified as the jackal.
93. The form of the verb that is used is somewhat of an issue, since the form can come from one root that means to live or dwell or can come from the Hebrew verb hn"[ (‘anah), which means to answer or sing.
94. The New American Standard translation reflects the second (as do most) and, because of the nature of feral canines, is translated as howl or yip.
95. Although some might argue that these animals are not native to the United States, there are certainly species that have escaped from captivity and have established a population; that also does not rule out their escape from zoos at the time of, or following, Russia’s attack.
96. Although the verb is a third-person singular and the subjects are plural, this is explained by the fact that plurals of names of animals or things, and of abstracts, whether they be masculine or feminine, are frequently construed with the feminine singular of the verbal predicate.

97. They will come to occupy their fortified towers; the Hebrew noun !m'l.a; (alman) refers to a stronghold, a citadel where one was protected from attack and plunder.
98. This would include places that are not easy to access and are deemed to be secure, like military bases, the Pentagon, Fort Knox, Federal Reserve Banks, Cheyenne Mountain, and Iron Mountain, to name a few.
99. The last animals in the list are the !T; (tan), which is translated as jackals each of the fifteen times it is used in the Old Testament.
100. These animals will take their residence in what are called temples or palaces of delight; the idea is that of luxury such as one would enjoy in a palatial mansion.
101. Although precise identification of the animals involved may be difficult, the general sense of this section is clear enough; these are animals that dwell in desolate settings.

102. Since the nation will be silent, except for the hoots and howls of nocturnal predators, this paints a picture that is ominous and foreboding.

103. Their secure buildings and installations, along with their palaces and exclusive communities, will become the homes of the jackals and hyenas that will certainly have plenty of carrion (dead and putrefying flesh) on which to feed.

104. As several interpreters have noted, the curse on prophetic Babylon is parallel (actually, identical) with the curse on prophetic Edom.  Isa. 34:5-15
105. The final two statements deal with the imminence of Babylon’s destruction; the adjective bArq' (qarobh--near) is coupled with the infinitive construct of the verb aAB (bo’--to come) to indicate that the promised judgment is at hand.
106. However, one should not understand this in terms of when Isaiah recorded it, as if he expected Babylon to be destroyed in the near future or even in his lifetime.
107. Rather, one should interpret it in light of the context that deals with the proximity of the day of the Lord.  Isa. 13:6
108. The final statement reinforces the certainty of God’s judgment and His destruction of Babylon; her days will not be prolonged, extended, or drawn out beyond the time God has decreed for her existence.  Job 12:23; Acts 17:26
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